
No Deposit, No Return
Once upon a time, Yiddish speaking Jews coined the phrase luftmentsh to

describe that incurable dreamer type who is always building castles in the
sky. Luft means air and someone who lives in the air with pie-in-the-sky

fantasies qualifies for this title of dubious distinction. "If only this deal comes
off,  I ' l l  be set for l ife!" "When I win the lottery. . . "  etc. ,  etc. The money has been

spent before he has even bought the ticket. He's always anticipating the big
breakthrough and then, in the end, explaining why it didn't quite happen. This is

the life story of our luftmentsh.
There is a line in the beginning of this week's Parshah concerning the Jewish

bondsman which sums up this phenomenon. Im b'gapo yavo, b 'gapo yeitzei – if he
came in alone, he goes out alone. Simply speaking, this tells us that if he entered
his period of service unmarried, he must leave unmarried and his master may not

exploit him to father children who would be born into servitude. But
this Torah phrase has become a traditional way of expressing one of l ife 's basic

home truths, i .e.  no deposit,  no return. No effort,  no reward. No risk, no
profit .Whether in business, relationships, the social intercourse of communities
and nations, or in raising our children, the principle holds true. "The only place

success comes before work is in the dictionary." Or, in the words of the Psalmist,
"Those who sow in tears will  reap with songs of joy."There is the old story told of

Shmerel,  a poor man who once walked by the home of the richest man in
the shtetl .  There was an aroma wafting out of the dining room where the wealthy
man was enjoying his favourite dish, cheese blintzes. Shmerel took one whiff and
was overcome with temptation. He just had to taste those blintzes. As soon as he
comes home, he begs his good wife, Chasha, to make him some of those blintzes.
Chasha says, "I 'd love to make you blintzes, Shmerel,  but I have no cheese." "Nu,

my dear, so make it without the cheese." "But we’ve got no eggs either."
"Chasha," says Shmerel,  "you are a woman of great ingenuity. I 'm sure you can

make a plan." So Chasha sets out to do the very best she can under the
circumstances. Her work done, she sets the plate of blintzes in front of her dear
husband. Shmerel takes one taste, crooks his nose and says, "You know Chasha,

for the life of me, I cannot understand what those rich people see in
blintzes."Clearly, you cannot make good blintzes without using the right

ingredients. Just as clearly, we cannot have nachas from our children without
putting in the necessary ingredients of a good Jewish education, a solid
upbringing at home, quality family time, and above all ,  by setting a good

example.Too many parents assume that nachas is a democratic right, almost a
genetic certainty. If parents are good, successful people and committed Jews,

then surely their children will turn out the same. But there are no such
guarantees. Especially in today's complex, confusing and very troubled society.As

Rabbi Sholom Ber said, "Just as it is a Biblical commandment to put
on tefil l in every day, so is it obligatory to spend a half hour daily thinking about
our children and to do whatever possible to ensure that they follow the path in

which they are being guided."So don't be a luftmentsh. Put in the effort,  and
please G‐d, you will see the rewards. Whether it’s our work or our children, may

we enjoy the fruit of our labors.
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FOOD FOR THE SOUL

WISHING ALL THOSE WITH YARTZEIT THIS WEEK  - CHAYIM ARUCHIM
 

Leigh Phillip Father Yosef ben Zaylig 27 Shevat
Leigh Ruth Brother Yashaya ben Yisroel Zev 27 Shevat

Tancer Jack Father 27 Shevat
Capal Barry Father Nachman ben Beryl HaLevi 29 Shevat

Cohen Barbara Mother Mirium bas Beril 2 Adar
Steinberg Ian Father Yerachmiel ben Binyamin 3 Adar
Trainis Avril Husband Yisroel Yaakov ben Yosef 3 Adar

 

e Weekly Question

You are an astronaut, far beyond the earth on
a very long journey. Let’s say you get fed up

with the constant barrage of instructions
coming in on your radio from home base. So

you shut it off. With no regrets. And you
relax, enjoying the awesome scenery out the
window. And time fl ies by . . .But eventually,
you realise you have no clue where you are.
Or how to get back to where you want to be.
And you remember that you had a mission,

but you can’t quite get straight exactly what it
was. You panic.

Finally, you remember the radio. You
reactivate it. You hold the handset and call,
“Home base? Astronaut call ing home base!
Answer me!!”A faint reply is heard. It is the
sweetest sound you’ve ever come by. Now
you can get back on course.Mankind, too,

was given a mission.

If the belief in the World to Come is so central to Judaism, why does the Torah never mention it?
The Aish Rabbi Replies:

Thank you for your important question. You are right that it at first strikes us as strange that so fundamental
a Jewish belief is not found in the Torah. In fact, the Torah appears to promise us only bounty in this world

if we listen to God. See for example Deuteronomy 11:13-15 (from the second paragraph of
the Shema):“And it will be if you surely listen to My commandments… And I will give you the rain of your
land in its time, the fall rains and the spring rains, and you will gather your grain, wine, and oil…”If we will

actually receive the infinitely higher rewards of the World to Come, why in the world does the Torah
promise us nothing more than bountiful crops – as well as peace, children, and military success? These are
no small matters, to be sure, but don’t they utterly pale before the ultimate bliss of a relationship with God in

the Hereafter?The truth is, when we think about it, there are very many basic principles of Judaism which
are not really discussed in the Torah either – topics such as God’s omniscience, the function of the angels,
the role of Satan, the eternality of the soul, the Resurrection, the existence of God’s Heavenly tribunal, or

who God really is at all for that matter.To be sure, many such issues are alluded to by various verses
scattered throughout the Torah, and if one combs the Torah carefully he can gain a fairly good

understanding of many areas of Jewish philosophy. But one thing is clear: The Torah is not a work of
theology. It does not set out to write an orderly treatise on Judaism’s beliefs. Key philosophical issues can

at best be inferred from passing verses, but that is about it.The reason for this is because God had an
entirely different purpose in writing and giving us the Torah, as we’ll see below. And when we understand

that purpose, we will see that the questions of what are and are not included do not even begin.Before I go
on, I’ll mention that the Talmud does spend a few pages listing allusions to the World to Come in the Torah
(Sanhedrin 90-91). Apart from that, there are a number of important additional verses we should be aware
of:(1) I Samuel 28:7-19: The episode in which King Saul has a necromancer call up the soul of Samuel.(2)
Kohelet (Ecclesiastes) 3:21: “Who knows that the spirit of men rises upwards [after death] while the spirit of
the animal descends downwards towards the earth.”(3) Kohelet 12:7: “The dust will return to the ground as
it was, and the spirit will return to the God who gave it.”(4) Nehemiah 9:5: “And the Levites said… rise up
and bless the Lord your God from the world to the world….”(5) Isaiah 26:19: “May Your dead live; may my

dead bodies rise. Awake and sing, those who dwell in the earth, for Your dew is the dew of lights…”(6)
Daniel 12:2: “Many of those who sleep in the ground will rise, some to eternal life, and some to shame, to
everlasting abhorrence.”These verses make it clear that there is a world beyond this one and that the soul

returns to God to live in a different world after death. (See also many examples of righteous individuals
being “gathered in to their people” after death, such as Genesis 25:8 and 35:29.) The final two verses

above make mention of the Resurrection, with the final referring to the Final Judgment after.Secondly, in
addition to the written Torah, God gave Moses an Oral Law, which further elucidates the written Torah and
discusses many subjects not mentioned in it. (This is clear from the Torah itself, which mentions many laws

which would impossible to understand and practice if not for the further elaboration of the Oral Law. See
e.g. this past response.)The existence of the World to Come is not only discussed openly in the Oral Torah.

It is considered one of the fundamentals of the Jewish faith (Mishna Sanhedrin 10:1). See for example
Pirkei Avot (4:16): “This world is only as an entranceway before the World to Come.” Also: “One moment of

spiritual bliss in the World to Come is greater than the entire life of this world” (4:17).Thus, to us, the
question is not that perhaps Judaism does not believe in a World to Come. It is as much a part of our

tradition as the story of the Exodus. The question is rather why the written Torah, and in particular the Five
Books of Moses, chose to make virtually no mention of it.Many explain along the lines of what we wrote
above – that the Torah is clearly not a work on theology – a subject it all but ignores. It is rather God’s

“user’s guide” for living well in this world. The Torah is God’s set of instructions for living healthy, fulfilling
lives in this world. And if we do so, promises the Torah, this world will be perfected and function in harmony

with man – the rains will come in their time, the crops will grow, and mankind will live in peace.Of course
much greater rewards await us in the Next World. But that is not the Torah’s topic. It left the philosophy for
the Oral Torah. What it does teach us is how to successfully operate this world. And if we obey God’s will,

not only we will be personally happy, but the world itself will function in complete harmony with man –
becoming a reflection of the God who created it.

A LITTLE HISTORY
Shekalim

When the Holy Temple stood in Jerusalem,
the 1st of the month of Adar marked the

beginning of the collection of the annual half-
shekel that each Jew contributed to the
Temple. Thus the Torah reading of the

Shabbat that falls on or before Adar 1st is
supplemented with the verses (Exodus

30:11-16) that relate G‑d's commandment to
Moses regarding the first giving of the half-

shekel.When you raise the head of the
children of Israel after their number, they
shall each give a ransom for his soul to

G‑d...This they shall give, every one that
passes among them that are

numbered: half a shekel after the shekel of
the Sanctuary — a shekel is twenty gera — a

half shekel shall be the offering of
G‑d...The rich shall not give more, and the

poor shall not give less, than half a
shekel...And you shall appoint it for the

service of the Tent of Meeting; that it may be
a memorial to the children of Israel before
G‑d, to make atonement for your souls."



Parsha Summary 
 

 

Following the revelation at Sinai, G‐d legislates a series
of laws for the people of Israel. These include the laws of

the indentured servant; the penalties for murder, kidnapping,
assault and theft; civil laws pertaining to redress of damages,

the granting of loans and the responsibilities of the “Four
Guardians”; and the rules governing the conduct of justice

by courts of law.Also included are laws warning against
mistreatment of foreigners; the observance of the seasonal

festivals, and the agricultural gifts that are to be brought to the
Holy Temple in Jerusalem; the prohibition against cooking meat

with milk; and the mitzvah of prayer. Altogether,
the Parshah of Mishpatim contains 53 mitzvot—23 imperative

commandments and 30 prohibitions.
G‐d promises to bring the people of Israel to the Holy Land, and

warns them against assuming the pagan ways of its current
inhabitants.The people of Israel proclaim, “We will do and we will

hear all that G‐d commands us.” Leaving Aaron and Hur in
charge in the Israelite camp, Moses ascends Mount Sinai and

remains there for forty days and forty nights to receive
the Torah from G‐d.

In honor of Shabbos Shekalim, the Haftorah is designated to reflect the
theme of Shekalim rather than the weekly portion of Mishpatim. Chapter
12 of II Kings relates how the young Yeho’ash collected the funds for the

rededication of the Bais Hamikdash.In the year 3084 – 677b.c.e.,
Yeho’ash, the King of Yehudah, decided to strengthen and redecorate the

155 year old Bais Hamikdash. Yeho’ash instituted a simple system of
collection, known today as the “Pushka.” A special box was designated
next to the Mizbeach where all collected moneys were deposited. The

money was then counted and given to the contractors who dispersed the
funds, as needed, to the workmen. The Navi specifically states that no
accounting was made with the contractors, because they were men of

integrity.Yeho’ash was the sole survivor from the House of Dovid
Hamelech following their massacre by the hands of Queen Athalya, the
daughter of Achav and Ezevel, and Yeho’ash’s own grandmother! (just
think what the media would have done with a story like this) He was
saved by his aunt, Yehosheva, the wife of Yehoyada the Kohein Gadol,

who hid him in the Bais Hamikdash for six years.After those six years, At
the age of seven, Yehoyada revealed Yeho’ash’s existence, and coronated
him the King of Yehudah to the delight of the people. Yehoyada was the

disciple of Elisha the Navi.

A man goes to the lawyer: “What is your fee?”Lawyer says: “1000 US dollars for 3 questions.”Man: “Wow - so
much! Isn’t it a bit expensive?”Lawyer: “Yes, what is your third question?”

WHATS IN A NAME??

Asher means "blessed" or "fortunate." Asher is one of the 12 tribes, the son of Jacob. (see Genesis 30:13) (variation: Osher)
Avi means "my father." Avi is short for Avraham, the first patriarch of the Jewish people. (see Genesis 17:5)

Female
Carmel means "vineyard, garden, orchard." (variations: Carmela, Carmelit, Carmiela, Carmit, Carmiya

Chana means "grace." This name is associated with the ability to create beautiful prayers; Chana appears in the Bible as praying to
God, and then giving birth to the prophet Samuel. (1-Samuel ch. 1) (variant spellings: Hana, Hannah)
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Haftorah Summary 

Riddle of the week

Future
Answer to last weeks Riddle  

It stands upright and can be quite grand.Its secret is not hidden but right at hand.What is it?

 H U M O U R ? ? ?



In a small village in Poland there lived an unassuming and pious Jew named Meir. While he was by no means well-to-
do, his family never wanted for their daily bread. Each day on his way home from the synagogue Meir passed through

the farmers' market, buying produce and poultry which his wife sold from a small store attached to their house. The
prices were always fair, and they earned a reputation for honesty.Meir stood out from the other buyers at the market,

for he would never haggle over prices. Meir had his one fair price, and that was that - he would never budge.
Eventually the farmers came to respect him and would even seek him out when they had some special goods for sale,

and he became known to everyone as "Honest Meir."Meir had only one regret in life - his business took time away from
his beloved Torah study. One day he decided that he would work only half as much, and spend the time saved learning

Torah. His wife was worried by his decision, but he calmed her saying, "Don't you think that G-d can send us enough
in those three days?" She wanted to reply that of course He could, but would He? But she stopped herself and decided
to wait and see what would happen. As it turned out, their income was the same and her husband thrived on his Torah

learning.One day his wife came to Meir to discuss the marriage of their daughter, Mirele. "G-d has been good to us,
and we must certainly be grateful, but our daughter isn't getting any younger, and the time has come for us to start
saving for her dowry."Meir looked at his wife and replied, "G-d has taken care of us so far. Trust in Him and stop

worrying."But his wife couldn't rest. "Meir, we aren't supposed to rely on miracles. Maybe you should go out and work
like you used to."Meir replied, "What you're saying may seem true, but don't forget my 'silent partner' - G-d. Haven't

you seen with your own eyes that since I've spent extra time with my 'partner' we have lost nothing. I can not stop my
Torah studies, especially now when we need Him even more." There was nothing more his wife could say except a
heartfelt "Amen."A short time later a peasant showed up at the marketplace with a large honeycomb encased in a
block of wood. Several prospective buyers approached him, but he refused them, saying, "I will sell only to Honest

Meir." And there he sat and waited until finally, late in the afternoon someone told him that Meir wouldn't be coming to
market that day.The peasant made his way to Meir's house where he was greeted by his wife. "My husband isn't at

home now," she told him, but she asked him to wait while she ran to fetch her husband. Meir measured the honeycomb
and lifted it; then he made his offer, "Judging by its size and weight, and even allowing for the wood, there should be a

lot of honey in it." The two men agreed on a figure which seemed fair to both. The only problem was that Meir didn't
have such a large sum. Meir's wife interrupted, saying: "I will try to borrow the money from some of our

neighbours."Meir served the peasant a cup of tea, and then he questioned the man: "Tell me, how did you come to
have such a strange honeycomb?"The peasant replied, "I was walking through the woods collecting fire-wood. When

my cart was full, I got inside and fell asleep, but it seems that my mare wandered a bit, for when I awoke, I found
myself in a different part of the woods, in front of a tree stump. Looking up, I noticed bees buzzing, and being

something of a beekeeper myself, I hopped out of my cart and with a long thin twig I removed the queen bee from the
hive. I tried to take out the honeycomb, but it was impossible to do so without breaking it. That's when I got the idea of

sawing off the stump."By the time the peasant had finished his tale, Meir's wife had returned with the money. Meir
gave it to the happy peasant who went off feeling very pleased. Meir's wife began to extract the honey. She pulled out
two and then three heavily laden honeycombs and reached in with a deep ladle for more, when she found there was

nothing there but a deep, empty hole. The poor woman was horrified. They were now in debt, and for nothing but a bit
of honey and a piece of wood!She called for her husband, who was equally shocked at the find. "What will we do

now?" his wife wailed. Meir was also at a loss, but not willing to give up he said, "Go fetch your longest cooking spoon
and maybe we can salvage something from the bottom."Meir dipped the spoon into the wooden cavity, and lo and

behold, the spoon was filled with a pile of golden coins and jewels! His wife almost fainted from the shock.Her husband
turned to her, smiling, "Probably someone hid this treasure years ago and had to abandon it for some reason. Then

the bee colony settled in the trees stump and built their hive on top of the treasure. Now, it seems that G-d must have
decided there was no longer any reason to leave it hidden since we need the money to marry off our children and do
other good things. So, you see, the peasant was rewarded for his labor, and we were even more richly rewarded for

our faith and trust in G-d."
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STORY TIME  



In Parshat Mishpatim we witness one of the great stylistic features of the Torah, its transition from narrative to law. Until now the book
of Exodus has been primarily narrative: the story of the enslavement of the Israelites and their journey to freedom. Now comes detailed legislation,
the “constitution of liberty.”This is not accidental but essential. In Judaism, law grows out of the historical experience of the people. Egypt was the

Jewish people’s school of the soul; memory was its ongoing seminar in the art and craft of freedom. It taught them what it felt like to be on the wrong
side of power. “You know what it feels like to be a stranger,” says a resonant phrase in this week’s Parshah.1 Jews were the people commanded
never to forget the bitter taste of slavery, so that they would never take freedom for granted. Those who do so, eventually lose it.Nowhere is this

clearer than in the opening of today’s Parshah. We have been reading about the Israelites’ historic experience of slavery. So the social legislation of
Mishpatim begins with slavery. What is fascinating is not only what it says, but what it doesn’t say.It doesn’t say: Abolish slavery. Surely it should

have done so. Is that not the whole point of the story thus far? Joseph’s brothers sell him into slavery. He, as the Egyptian viceroy Tzafenat
Paane’ach, threatens them with slavery. Generations later, when a pharaoh arises who “knew not Joseph,” the entire Israelite people become

Egypt’s slaves. Slavery, like vengeance, is a vicious circle that has no natural end. Why not, then, give it a supernatural end? Why did G‑d not say:
There shall be no more slavery?The Torah has already given us an implicit answer. Change is possible in human nature, but it takes time: time on a

vast scale, centuries, even millennia. There is little doubt that, in terms of the Torah’s value system, the exercise of power by one person over
another, without their consent, is a fundamental assault against human dignity. This is not just true of the relationship between master and slave. It

is even true, according to many classic Jewish commentators, of the relationship between king and subjects, rulers and ruled. According to the
sages, it is even true of the relationship between G‑d and human beings. The Talmud says that if G‑d really did coerce the Jewish people to accept

the Torah by “suspending the mountain over their heads,”2 that would constitute an objection to the very terms of the covenant itself. We are
G‑d’s avadim, servants, only because our ancestors freely chose to be (see Joshua 24, where Joshua offers the people freedom, if they so choose,
to walk away from the covenant then and there).So slavery is to be abolished, but it is a fundamental principle of G‑d’s relationship with us that he
does not force us to change faster than we are able to do of our own free will. So Mishpatim does not abolish slavery, but it sets in motion a series
of fundamental laws that will lead people, albeit at their own pace, to abolish it of their own accord. Here are the laws:If you buy a Hebrew servant,
he is to serve you for six years. But in the seventh year, he shall go free, without paying anything . . . But if the servant declares, “I love my master

and my wife and children, and do not want to go free,” then his master must take him before the judges. He shall take him to the door or the
doorpost, and pierce his ear with an awl. Then he will be his servant for life.3What is being done in these laws? First, a fundamental change is

taking place in the nature of slavery. No longer is it a permanent status; it is a temporary condition. A Hebrew slave goes free after seven years. He
or she knows this. Liberty awaits the slave, not at the whim of the master, but by divine command. When you know that within a fixed time you are
going to be free, you may be a slave in body, but in your own mind you are a free human being who has temporarily lost his or her liberty. That in
itself is revolutionary.This alone, though, was not enough. Six years are a long time. Hence the institution of Shabbat, ordained so that one day in

seven a slave could breathe free air: no one could command him to work.Six days you shall labor and do all your work, but the seventh day is
a sabbath to the L‑rd your G‑d. On it you shall not do any work, neither you . . . nor your male or female servant . . . so that your male and female

servants may rest, as you do. Remember that you were slaves in Egypt, and that the L‑rd your G‑d brought you out of there with a mighty hand and
an outstretched arm. That is why the L‑rd your G‑d has commanded you to observe the Sabbath day.4But the Torah is acutely aware that not every

slave wants liberty. This, too, emerges out of Israelite history. More than once in the wilderness, the Israelites wanted to go back to Egypt. They
say: “We remember the fish we ate in Egypt at no cost—also the cucumbers, melons, leeks, onions and garlic.”5 As Rashi points out, the phrase “at
no cost” (chinam) cannot be understood literally. They paid for it with their labor and their lives. “At no cost” means “free of mitzvot,” of commands,

obligations, duties. Freedom carries the highest price, namely, moral responsibility. Many people have shown what Erich Fromm called “fear of
freedom.” Rousseau spoke of “forcing people to be free”—a view that led in time to the Reign of Terror following the French Revolution.The Torah

does not force people to be free, but it does insist on a ritual of stigmatization. If a slave refuses to go free, his master “shall take him to the door or
the doorpost, and pierce his ear with an awl.” Rashi explains:Why was the ear chosen to be pierced, rather than all the other limbs of the body? Said

Rabbi Yochanan ben Zakkai: . . . The ear that heard on Mount Sinai: “For to Me are the children of Israel servants,” and he, nevertheless, went
ahead and acquired a master for himself, should [have his ear] pierced! Rabbi Shimon expounded this verse in a beautiful manner: Why are the door
and the doorpost different from other objects of the house? G‑d, in effect, said: “The door and doorpost were witnesses in Egypt when I passed over
the lintel and the two doorposts, and I said: ‘For to me are the children of Israel servants’”—they are My servants, not servants of servants—and this

person went ahead and acquired a master for himself, he shall [have his ear] pierced in their presence.A slave may stay a slave, but not without
being reminded that this is not what G‑d wants for His people. The result of these laws was to create a dynamic that would, in the end, lead to an
abolition of slavery, at a time of free human choosing.And so it happened. The Quakers, Methodists and Evangelicals, most famous among them

William Wilberforce, who led the campaign in Britain to abolish the slave trade, were driven by religious conviction, inspired not least by the biblical
narrative of the Exodus, and by the challenge of Isaiah “to proclaim freedom for captives, and for prisoners, release from darkness.”6Slavery was

abolished in the United States only after a civil war, and there were those who cited the Bible in defence of slavery. As Abraham Lincoln put it in his
second Inaugural: “Both read the same Bible and pray to the same G‑d, and each invokes His aid against the other. It may seem strange that any

men should dare to ask a just G‑d’s assistance in wringing their bread from the sweat of other men’s faces, but let us judge not, that we be not
judged.”Yet slavery was abolished in the United States, not least because of the affirmation in the Declaration of Independence that “all men are
created equal,” and are endowed by their Creator with inalienable rights, among them “life, liberty and the pursuit of happiness.” Jefferson, who
wrote those words, was himself a slaveowner. Yet such is the latent power of ideals that eventually people see that by insisting on their right to

freedom and dignity while denying it to others, they are living a contradiction. That is when change takes place, and it takes time.If history tells us
anything, it is that G‑d has patience, though it is often sorely tried. He wanted slavery abolished, but He wanted it to be done by free human beings
coming to see of their own accord the evil it is and the evil it does. The G‑d of history, who taught us to study history, had faith that eventually we

would learn the lesson of history: that freedom is indivisible. We must grant freedom to others if we truly seek it for ourselves.
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The slow end of slavery 
Rabbi Johnathan Sacks
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