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By Yossi Goldman

So you think you're the first guy out there looking for G‑d? People have been searching for

spirituality, exploring the metaphysical and generally searching for truth for millennia. Even

the greatest prophet of them all, Moses himself, was preoccupied with seeking the Divine.

Moses wanted to see G‑d in all His glory."Please, show me Your glory," Moses appeals in the

33rd chapter of Exodus. The commentators understand this to mean that he wanted it all,

the ultimate revelation. Others see it as a quest for understanding the infinite ways of G‑d,

like why the righteous seem to be perennial sufferers and the wicked seem to be laughing

all the way to the bank. Whatever the meaning, the Almighty places limits on Moses'

understanding. "You will see My back," G‑d responds, "but My face may not be seen."1 Finite

earthling - even a Moses - can only perceive so much and no more. The face of G‑d, the

ultimate full picture, is beyond human comprehension.A youngster was being given his

lesson and he wanted to know, "Where is G‑d?" The answer he received was, "G‑d is

everywhere." "That's the problem," said the child, "I want a G‑d who is

somewhere!""Everywhere" is abstract, theoretical and rather intangible. "Somewhere," on

the other hand, is more defined, substantial and real. Yes, Judaism definitely believes that

G‑d is everywhere. But even more important is the somewhere where G‑d is to be found. In

Judaism, we find a clearly developed infrastructure of life. There is a list of behaviours that

are considered G‑dly, and another list that may seem a lot more attractive but is deemed

to be unG‑dly. We know what G‑d expects of us – and what He does not. It isn't left to what

feels good or bad to us in our highly personal and very subjective mindsets. There are

objective rules of right and wrong. Morality and ethics are in the province of G‑d and are

therefore non-negotiable. Oh, we can talk about it and debate the issues all night long but,

ultimately, our moral code is Divine and absolute.I was once asked regarding a certain

person whether he was "a religious person." I remember how that question was a moment

of personal insight for me. From the perspective of the questioner, the answer was a

definite "yes": the person he was asking about was a believer, came to synagogue faithfully

every week, and did charity work— the things that qualify a person to be called "religious"

in the commonly accepted sense of the term. But in Judaism, the term "religious" carries

different connotations. The most obvious one is the Shabbat observance. Adhering to a

kosher diet is another. The nitty-gritty do's and don'ts which the Torah instructs the Jew.

Faith in general, attending Shul and helping out are all nice, but still somewhat superficial.

They are in the Everywhere category. Keeping Shabbat, though, is more in the Somewhere

department. It is clearly defined and absolute. It goes beyond the surface-level feel-good

stuff. As Jews, we require a more precise definition of "religious." Practicalities not

platitudes, action more than attitudes are the order of the day. G‑d must be somewhere,

not just everywhere. In the final analysis, when we connect to G‑d by doing His will we

experience the greatest revelations.
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Shabbat  Times

Candle Lighting 5:27pm

 Shabbos ends 6:38pm

 

 
In the immensely lengthy and detailed account of the making of the Tabernacle, the Torah tells the story twice: first as Divine
instruction, then as human implementation. In both cases, the construction of the building is juxtaposed to the command of the

Sabbath.
There are halakhic and theological implications. First, according to Jewish tradition, the juxtaposition was intended to establish the
rule that the Sabbath overrides the making of the Tabernacle. Not only is the seventh day a time when secular work comes to an
end. It also brings rest from the holiest of labours: making a house for G‑d. Indeed, the oral tradition defined ‘work’ – melakhah, that

which is prohibited on the Sabbath – in terms of the thirty-nine activities involved in making the sanctuary.
 

At a more metaphysical level, the sanctuary mirrors – is the human counterpart to – the Divine creation of the universe (for the
precise linguistic parallels between Exodus and Genesis, see Covenant and Conversation, Terumah 5763/2003). Just as Divine

creation culminates in the Sabbath, so too does human creation. The sanctity of place takes the second position to the holiness of
time (on this, see A. J. Heschel’s famous book, The Sabbath).

 
However, there is one marked difference between the account of G‑d’s instruction to build the sanctuary and Moses instruction to
the people. In the first case, the command of the Sabbath appears at the end, after the details of the construction. In the second, it

appears at the beginning, before the details. Why so?
The Talmud, in the tractate of Shabbat (69b), raises the following question: what happens if you are far away from human habitation

and you forget what day it is. How do you observe the Sabbath? The Talmud offers two answers:
R. Huna said: if one is travelling on a road or in the wilderness and does not know when it is the Sabbath, he must count six days

[from the day he realises he has forgotten] and observe one. R. Hiyya b. Rav said: he must observe one, and then count six [week]
days. On what do they differ? One master holds that it is like the world’s creation. The other holds that it is like [the case of] Adam.

 
From G‑d’s point of view, the Sabbath was the seventh day. From the point of view of the first human beings – created on the sixth

day – the Sabbath was the first. The debate is about which perspective we should adopt.
 

Thus, at the simplest level, we understand why the Sabbath comes last when G‑d is speaking about the Tabernacle, and why it
comes first when Moses, a human being, is doing so. For G‑d, the Sabbath was the last day; for human beings, it was the first.

However, there is something more fundamental at stake.
When it comes to Divine creation, there is no gap between intention and execution. G‑d spoke, and the world came into being. In

relation to G‑d, Isaiah says:
I make known the end from the beginning, from ancient times, what is still to come.

I say: My purpose will stand, and I will do all that I please.
 

G‑d knows in advance how things will turn out. With human beings, it is otherwise. Often, we cannot see the outcome at the outset.
A great novelist may not know how the story will turn out until he has written it, nor a composer, a symphony, nor an artist, a

painting. Creativity is fraught with the risk. All the more so is it with human history. The ‘law of unintended consequences tells us that
revolutions rarely turn out as planned. Policies designed to help the poor may have the opposite effect. Hayek coined the phrase ‘the
fatal conceit for what he saw as the almost inevitable failure of social engineering – the idea that you can plan human behaviour in

advance. You can’t.
 

One alternative is simply to let things happen as they will. This kind of resignation, however, is wholly out of keeping with the Judaic
view of history. The sages said: ‘Wherever you find the word vayehi [‘and it came to pass’] it is always a prelude to tragedy.’ When

things merely come to pass, they rarely have a happy ending.
 

The other solution – unique, as far as I know, to Judaism – is to reveal the end at the beginning. That is the meaning of the Sabbath.
The Sabbath is not simply a day of rest. It is an anticipation of ‘the end of history’, the messianic age. On it, we recover the lost
harmonies of the Garden of Eden. We do not strive to do; we are content to be. We are not permitted to manipulate the world;
instead, we celebrate it as G‑d’s supreme work of art. We are not allowed to exercise power or dominance over other human

beings, nor even domestic animals. Rich and poor inhabit the Sabbath alike, with equal dignity and freedom.
 

No utopia has ever been realized (the word ‘utopia’ itself means ‘no place’) – with one exception: ‘the world to come’. The reason is
that we rehearse it every week, one day in seven. The Sabbath is a full dress rehearsal for an ideal society that has not yet come to

pass, but will do because we know what we are aiming for – because we experienced it at the beginning.
 

We now begin to sense the full symbolic drama of the making of the Tabernacle. In the wilderness, long before they crossed the
Jordan and entered the promised land, G‑d told the Israelites to build a miniature universe. It would be a place of carefully calibrated
order – as the universe is a place of carefully calibrated order. Nowadays, scientists call this the ‘anthropic principle’, the finding that

the laws of physics and chemistry are finely tuned for the emergence of life. Just so did the Tabernacle have to be exact in its
construction and dimensions. The building of the Tabernacle was a symbolic prototype of the building of a society. Just as it was an

earthly home for the Divine presence, so would society become if the Israelites honoured G‑d’s laws.
 

The ultimate end of such a society is the harmony of existence that we have not yet experienced, living as we do in a world of work
and striving, conflict and competition. G‑d, however, wanted us to know what we were aiming at so that we would not lose our way
in the wilderness of time. That is why, when it came to the human execution of the building, the Sabbath came first, even though in

global terms, the ‘Sabbath of history’ (the messianic age, the world to come) will come last. G‑d ‘made known the end at the
beginning’ – the fulfilled rest that follows creative labour; the peace that will one day take the place of strife – so that we would
catch a glimpse of the destination before beginning the journey. Only those who know where they are travelling to will get there,

however fast or slow they go.

A PORTABLE HOME
By Rabbi Jonathan Sacks



PARSHA SUMMARY HAFTORAH SUMMARY

JEWISH HUMOUR

The people of Israel are told to each contribute
exactly half a shekel of silver to the Sanctuary.

Instructions are also given regarding the making of
the Sanctuary’s water basin, anointing oil and

incense. “Wise-hearted” artisans Betzalel and Aholiav
are placed in charge of the Sanctuary’s construction,
and the people are once again commanded to keep
the Shabbat. When Moses does not return when
expected from Mount Sinai, the people make a

golden calf and worship it. G‑d proposes to destroy
the errant nation, but Moses intercedes on their

behalf. Moses descends from the mountain carrying
the tablets of the testimony engraved with the Ten
Commandments; seeing the people dancing about
their idol, he breaks the tablets, destroys the golden
calf, and has the primary culprits put to death. He
then returns to G‑d to say: “If You do not forgive
them, blot me out from the book that You have

written.”G‑d forgives but says that the effect of their
sin will be felt for many generations. At first, G‑d
proposes to send His angel along with them, but

Moses insists that G‑d Himself accompany His people
to the promised land. Moses prepares a new set of
tablets and once more ascends the mountain, where

G‑d reinscribes the covenant on these second
tablets. On the mountain, Moses is also granted a
vision of the divine thirteen attributes of mercy. So
radiant is Moses’ face upon his return, that he must
cover it with a veil, which he removes only to speak

with G‑d and to teach His laws to the people.

 
This week’s Haftorah reflects the reading of Parshas Parah. Yechezkel,

the prophet, berated the people for their defection away from G-d. Their

behavior defiled Eretz Yisroel rendering them unfit to remain within her

boundaries. Therefore, the Jews had to be exiled from their land and

dispersed among the nations. The exile and the consequent suffering

while in exile would serve as a process purification process for the

nation. In essence, the exile would be a national Parah Adumah – Red

Heifer.Central to the theme of the Haftorah is the fact that Hashem

ultimately redeems the nation, “for His own sake.” While in exile the

Jews are able to spread the word of G-d and teach His existence to the

other nations. However, exile will also take its toll on the Jews. The Jews

interaction with other nations will result in furthering the very defection

which caused G-d to first punish the nation.Among the mysteries of the

Parah Adumah is the fact that the Kohen who administers the ashes

becomes impure while the recipient of the ashes becomes pure. In

essence this is the experience of the Jew in exile. The Jews have

brought knowledge and understanding of G-d to the nations wherein

which they were exiled, while at the same time suffering terrible

persecution and assimilation through their association with the non-

Jewish world. The nations have become pure while the Jews have

become impure.In the end G-d will redeem the nation and gather them

in from the four- corners of the earth, “for His own sake.” The time will

come when the purpose of the Jew in exile will have been fulfilled. Then,

there will be no further reason for the Jew to remain among the other

nations and G-d will renew His covenant with the Bnai Yisroel and return

them to Eretz Yisroel.

Wiseman, Susan sister Moscow, Ruth Ruth Noami bas Ephraim Shlomo Saturday 6/3/21 Adar 22, 5781

Wiseman, Clive father Wiseman, Stanley Yeshaya Meir ben Shmool Yosef Saturday 6/3/21 Adar 22, 5781

Green, Mitchell father Green, Leslie Lazer ben Moshe Sunday 7/3/21 Adar 23, 5781

Green, Shirley mother Coombes, Florrie Faigel bas David Monday 8/3/21 Adar 24, 5781

Collins, Edna mother Cravitz, Rivkah Rivka Bas Simcha Monday 8/3/21 Adar 24, 5781

Winter, Alan mother Winter, Ada Ada bas Yosef Tuesday 9/3/21 Adar 25, 5781

Lorraine, Jonathan mother Lorraine, Szajna Sheina Rivka bas Moshe Chaim Wednesday 10/3/21 Adar 26, 5781

Michaels, David mother Michaels, Maureen Wednesday 10/3/21 Adar 26, 5781

Irwin, Sandra father Shear, Alec Yoel ben Yaakov Wednesday 10/3/21 Adar 26, 5781

Gee, Steven father Gee, David David ben Shmuel Yitzchak HaLevi Thursday 11/3/21 Adar 27, 5781

Blow, Pamela mother Shapiro, Myra Thursday 11/3/21 Adar 27, 5781

Kashket, Norma mother Simmons, Jean Miriam bas Mordechai Thursday 11/3/21 Adar 27, 5781

Prever, Janine mother Sumray, Seisal Seisal bas Dovid Halevi Thursday 11/3/21 Adar 27, 5781

Bensusan, Blanche daughter Bensusan, Rachel Rachel Bas Chaim Friday 12/3/21 Adar 28, 5781

Grant, Suki father Salmon, Sidney Sidney ben Shaul Friday 12/3/21 Adar 28, 5781

 

WISHING ALL THOSE WITH YARTZEIT THIS WEEK CHAIM ARUCHIM

RIDDLE OF THE WEEK
A Jewish American is in Tokyo, Japan on business. He is

riding around the Ginza in a taxi when he suddenly realizes
it's Friday night.He asks the cab driver if there's a Jewish

synagogue in Tokyo and the driver takes him to an
unmarked building. The American enters and is surprised
to find a Japanese-Jewish congregation with a Japanese-
Jewish rabbi.They are all wearing yarmukas (skull caps)

and talaysim (prayer shawls). He participates in the service
which is in Hebrew -- the international Jewish language for

prayer. At the end of the service, the rabbi walks up the
aisle and spots the American. He approaches and says with
his thick Japanese accent, "You ... Jewish?"The American

replies, "Why yes I am".The rabbi looks at the American
and says, "Funny... you no looka Jewish".

I never was, am always to be. No one ever
saw me, nor ever will. And yet I am the

confidence of all, To live and breathe on this
terrestrial ball.

 
Answer for last week by 

 
None. A pear tree does not bear plums.

Artscroll 484 -1216

  Living Torah  440  - 1278



Zelig was a simple, unlearned Jew, who lived in a small isolated village and earned his livelihood

by running an inn. Now and then, he would travel to the righteous Rabbi Mordechai of Neshchiz

(Niesuchojeże), one of the leading Chassidic rebbes in Volhynia.Zelig chanced on a good business

deal one day, which yielded a hefty profit. With this profit, he invested in other ventures, each of

which was quickly successful. Within a few months, the humble innkeeper was on his way to

becoming a magnate.As Zelig was now far busier, the trips to his rebbe became less frequent,

and then stopped entirely. His once-warm heart began to cool, and he became disconnected

from Torah study and mitzvah observance.In the deep recesses of his heart, he was still drawn to

his old way of life, but he acted like the gentile nobility with whom he now rubbed shoulders.

Dissatisfied with having one foot in each world, he decided to renounce his Judaism and

convert.Before acting on impulse, he decided to visit his rebbe, whose reaction would determine

his next move. “If the Rebbe rejects and scorns me, I will know exactly how to proceed,” he

thought. “But if he accepts me despite my shortcomings, I will change course and remain a

Jew.”One morning, the Rebbe summoned his beloved and devoted student, Reb Naphtali Tzvi of

Ropshits (Ropczyce), who spent time studying under the guidance of his master, and instructed

him to pack his bags and go back home. Reb Naphtali began to cry. “What did I do wrong? Why

are you sending me away?”“Do as you are instructed!” the Rebbe replied.Distraught, Reb Naphtali

Tzvi approached Reb Mordechai’s wife and begged her to intercede on his behalf. She asked her

husband for an explanation for the sudden expulsion of his beloved student.“Not everything is

revealed to me; I myself do not know why,” Reb Mordechai responded. “But I remain firm in my

wish that he go home.”The rebbetzin continued pleading until Reb Mordechai gave in. “I see

Naphtali is heartbroken, and you are advocating for him. I will retract my instructions and he may

stay.”Zelig arrived a few days later, his wagon loaded with gifts of choice produce and delicacies

for his rebbe.When Zelig entered, the Rebbe was not in his house but at the adjacent synagogue.

Reb Naphtali Tzvi greeted Zelig, and, sensing his spiritual decline, immediately began to rebuke

the newcomer: “How dare you show your face here in the holy court of our Rebbe when you are

sullied in sin? Have you no shame?! Repent, and only once you have cleansed yourself, should you

return to this sacred place!”Suffering through Reb Naphtali Tzvi’s “welcome” was more than

enough. Zelig made an about-face, climbed back onto his wagon, and headed out of town in a

cloud of dust. “That’s it, there is nothing left for me among the Jewish people,” he thought.With

the wagon still in sight, Reb Mordechai exited the synagogue looking pale-faced and stricken.

“Who was the person who just left?” he asked.“Zelig the innkeeper,” replied Reb Naphtali

Tzvi.“What did you do?!” cried Reb Mordechai in shock. “Run after him with all your strength and

tell him that I long to see him, longing with all my heart.”Setting aside his churning thoughts, Reb

Naphtali Tzvi sprinted after the wagon that was quickly receding into the horizon.“Zelig! Come

back. The Rebbe is calling you.” Reb Naphtali Tzvi bellowed with his remaining strength. “The

Rebbe longs to see you! With his whole heart, he is longing for you.”Zelig heard the cry and

stopped his wagon, turned around and rumbled back into Neshchiz.Reb Mordechai himself stood

at the door and greeted Zelig with open arms and a radiant face.“Shalom Aleichem, my dear

Zelig!” he beamed as he ushered him into his office. A long time passed before Zelig exited the

Rebbe’s office, his face was aflame and his eyes wet with tears.After Zelig departed, Reb

Mordechai called in Reb Naphtali Tzvi and said, “I see my hunch to send you home was correct.”

Naphtali did not dare raise his eyes. “Do not take it the wrong way,” continued Reb Mordechai. “I

love you like a son. But today you almost expelled a Jew from the Jewish nation with your

words.”Reb Mordechai became pensive and explained. “The Jewish nation is like a tree with many

branches. All the branches receive their life from the trunk, which in turn draws its life from the

ground. Sometimes there may be an obstruction, a distant branch stops receiving nourishment

and slowly withers up and can break off from the tree.“Zelig recently began disconnecting with

his life source. The Jewish vitality in his soul had dried up, and he was about to crack off the tree.

If I had not showered him with an enormous amount of love, Zelig would have converted. By

miracle, his soul was saved, and he is now firmly reattached to the Jewish family tree.”

FOOD 4 THE SOUL

When you find the Infinite, where will you put it? In your broken vessel? It will not stay. In a new whole

one? It will not fit. Let the heart be broken in bitterness for its confines. Let it be whole in the joy of a

boundless soul. This is the secret that the human being holds over the angels: Only the human heart

can be broken and whole at once.

STORY TIME


